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Abstract:

This explores the core problem of epistemic hegemony and marginalization levelled
against African Indigenous Knowledge Systems (AIKS) by the westerners which sees
their knowledge as superior, reducing African Knowledge systems as empty. This undue
dominance over African indigenous knowledge systems (WKS), which is rooted in
colonialism and perpetuated by globalization, has unjustly stifled the importance of
African Indigenous Knowledge Systems. This epistemic inequality greatly devalues
African knowledge, leading to cultural erosion, unsustainable development, and
unbalanced scientific monoculture. Anchoring strongly on Paul Feyerabend’s critique of
scientific authoritarianism, this paper advocates for epistemological pluralism to
legitimize African indigenous knowledge systems as complementary to Western
paradigms. Through content analysis, it examines the complex relationship between
Western knowledge systems and African Indigenous Knowledge Systems through the
lens of Paul Feyerabend’s epistemological pluralism to strike a balance. Feyerabend’s
critique of scientific monopolies and advocacy for methodological anarchism ("anything
goes") provides a valid framework which challenges the hegemony of Western
epistemologies while validating the legitimacy of AIKS. By analyzing historical and
contemporary tensions, the paper argues for a symbiotic dialogue between these systems,
emphasizing their important and complementary roles in addressing global challenges
such as environmental sustainability and public health. It recommends that epistemic
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diversity, rather than hierarchy, should be encouraged, as it fosters innovation and equity
in knowledge production.

Keywords: epistemic hegemony, knowledge systems, epistemological pluralism,
methodological anarchism, symbiotic dialogue

1. Introduction

The tension between Western Knowledge Systems (WKS) and African Indigenous
Knowledge Systems (AIKS) reflects and mirrors the broader struggles over power,
identity, and cultural sovereignty. While Western science prioritizes empiricism and
individualism, AIKS emphasizes holism, spirituality, and community (Nhemachena et
al., 2020). Feyerabend’s assertion that “science is just one ideology among many” (1975, p. 17)
destabilizes the hierarchy that positions WKS above AIKS. The dominance of Western
knowledge systems, rooted in Enlightenment rationality and colonial expansion, has
historically continued to marginalize African Indigenous Knowledge Systems (AIKS).
AIKS, which encompasses oral traditions, ecological practices, and communal ethics,
were dismissed as “primitive” or “unscientific” during colonialism (Horsthemke, 2017).
However, postcolonial critiques and decolonial movements have revived interest in AIKS
as legitimate epistemologies because Feyerabend’s Against Method (1975) criticizes the
rigid superiority of Western science, arguing that no single methodology should
monopolize truth claims. His pluralistic philosophy aligns with calls to decolonize
knowledge and recognize AIKS as critical to global epistemological diversity. This paper
explores how Feyerabendian pluralism can bridge this unhealthy rivalry over the
superiority of knowledge, thereby fostering mutual respect and collaboration. By
validating AIKS’ contributions to knowledge, it advocates for epistemological equity in
a multicultural world and recommends epistemic harmony.

2. Conceptual Explorations

2.1 Knowledge Systems

Knowledge systems refer to structured frameworks that govern the creation,
organization, dissemination, and application of knowledge. These systems are
foundational to disciplines such as organizational theory, sociology, philosophy, and the
sciences, and shape how individuals and institutions understand and interact with
information. Foucault (1972) analyzed knowledge systems as discursive formations
governed by power structures. He explored in The Archaeology of Knowledge how
institutions validate certain "truths" through discourses, defining what constitutes
legitimate knowledge within historical epochs (epistemes). Berger and Luckmann (1966)
framed knowledge systems as socially constructed realities. They argued that shared
interactions and institutionalization create "common-sense" knowledge, perpetuated
through socialization (The Social Construction of Reality). Kuhn (1962) described
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scientific knowledge systems in The Structure of Scientific Revolutions as paradigms,
shared frameworks guiding research within disciplines; paradigms dictate acceptable
methods and problems until anomalies prompt revolutionary shifts.

However, the Stanford Encyclopedia of Philosophy defines knowledge systems as
structured frameworks through which knowledge is acquired, validated, organized, and
disseminated. These systems encompass individual as well as collective processes,
integrating epistemological, social, cultural, and formal dimensions. There are key
aspects of knowledge systems like Social Epistemology as collective knowledge
processes. Social epistemology in itself examines how knowledge is produced and shared
within groups. Alvin Goldman and Cailin O'Connor highlight the role of institutions,
testimony, and collaborative practices in shaping knowledge systems (Goldman &
O'Connor, 2021). Scientific communities, for example, rely on peer review and empirical
validation as part of their knowledge systems.

Formal epistemology, on the other hand, employs mathematical models to
structure knowledge. Branden Fitelson discusses systems using logic, probability theory,
and decision theory to analyze rational belief and justification (Fitelson, 2019). These
frameworks greatly underpin technologies such as Al and databases. Elizabeth Anderson
critiques male-dominated knowledge systems, advocating for inclusive practices that
value marginalized perspectives (Anderson, 2020). Feminist epistemology places
emphasis on situated knowledge and diversity in epistemic approaches and practices.

It was Elizabeth Fricker who also explored how testimony, which is a cornerstone
of knowledge systems, enables trust-based knowledge sharing across individuals and
cultures, essential for education and cultural preservation (Fricker, 2021). Different
cultures develop distinct knowledge systems, such as indigenous epistemologies, which
prioritize oral traditions and ecological wisdom, and these systems challenge universalist
claims in Western philosophy. Knowledge systems are multifaceted constructs involving
social collaboration, formal structures, cultural contexts, and critiques of power
dynamics. These knowledge systems reflect humanity’s diverse approaches to
understanding and transmitting knowledge, validated through philosophical rigor and
interdisciplinary dialogue.

2.2 Western Knowledge Systems (WKS)

Western Knowledge Systems (WKS) refer to epistemological frameworks that have their
roots in European intellectual traditions, which emphases empirical inquiry, rationality,
and the scientific method. They are deeply rooted in Greco-Roman and Enlightenment
traditions, emphasizing rationality, empiricism, and the scientific method. Originating
from the Enlightenment and Scientific Revolution, WKS strongly prioritizes objectivity,
positivism, and compartmentalization into disciplines such as physics, biology, etc. It is
institutionalized through universities, peer-reviewed journals, and formal education
systems (Kuhn, 1962). The Stanford Encyclopedia of Philosophy highlights that Western
epistemology prioritizes "justified true belief" (Steup & Neta, 2020), with knowledge
production framed through objectivity, experimentation, and disciplinary specialization.
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Among the key features are positivism, which is reliance on observable, measurable
evidence (Godfrey-Smith, 2003), reductionism, which refers to the breaking of
phenomena into isolated components for analysis; and universalism, which refers to
claims of transcultural validity (Harding, 2015). Postcolonial scholars argue that Western
Knowledge Systems often marginalize non-Western epistemologies, reflecting
Eurocentric biases (Santos, 2014), and that it has historically marginalized non-Western
epistemologies, often positioning themselves as superior (Harding, 1998).

2.3 African Indigenous Knowledge Systems (AIKS)

African Knowledge Systems (AKS) encompass the diverse, indigenous ways of knowing,
understanding, and interacting with the world developed by African communities both
old and new. African Indigenous Knowledge Systems (AIKS) encompass holistic,
community-based knowledge shaped by African cultural, ecological, and spiritual
contexts. They are indigenous ways of knowing, understanding, and interacting with the
world developed by African communities. These African Indigenous Knowledge
Systems (AIKS) have evolved and developed over generations within African societies.
It is holistic, integrating ecological, spiritual, and social dimensions, and are transmitted
orally through practices like storytelling, rituals, and apprenticeships (Odora Hoppers,
2002).

The Stanford Encyclopedia of Philosophy notes that African philosophy
emphasizes relationality, as seen in Ubuntu (“I am because we are”), which prioritizes
communal harmony (Janz, 2021). The key features of African Indigenous Knowledge
Systems include Ubuntu Philosophy that emphasizes interconnectedness - "I am because
we are" (Murove, 2009). Others are Orality which refers to Knowledge transmitted
through storytelling, proverbs, and rituals (Wiredu, 2004), Sustainability, which has to
do with practices like agroecology and herbal medicine adapted to local ecosystems
(Shizha, 2013), Holism which is the integration of spiritual, social, and environmental
dimensions, Sustainability which has to do with traditional agricultural and medicinal
practices adapted to local ecosystems (Warren, 1991), etc. African Indigenous Knowledge
Systems are often excluded from global discourse but are critical for decolonizing
education and sustainability (Odora Hoppers, 2002).

Ubuntu, being a part of African Indigenous Knowledge Systems, is a foundational
ethical and philosophical concept in African Indigenous Knowledge Systems (AIKS),
mainly in Southern Africa. It lays emphases on communal interdependence, relationality,
and the idea that individual humanity is realized through collective well-being. The term
derives from the Nguni proverb “Umuntu ngumuntu ngabantu” translated as “A person is
a person through other persons” (Mbiti, 1969). One of the core principles of Ubuntu is
communalism. Ubuntu prioritizes the community over individualism, asserting that
human identity and morality are rooted in social harmony and mutual care (Tutu, 1999).
Regarding interdependence, it rejects Western notions of autonomy, framing existence as
inherently relational (Metz, 2011). Ubuntu guides moral decisions through principles like
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compassion, reciprocity, and restorative justice (Murove, 2009) and asserts that all
individuals deserve respect because humanity is a collective enterprise (Ramose, 1999).

However, one of the key features of Ubuntu is conflict resolution because it
underpins restorative justice practices, emphasizing reconciliation over punishment
(Tutu, 1999). It believes that leaders are expected to serve the community’s needs, not
individual interests (Shutte, 2001). On sustainability, Ubuntu’s ethic of care extends to
ecological stewardship (Behrens, 2013). Ubuntu is relevant in contemporary contexts, and
it has been applied to global Ethics, and advocates propose Ubuntu as a counter to
Western individualism in human rights discourse (Metz, 2011). In business and
leadership, it promotes cooperative models of management (Mangaliso, 2001), and
educationally it encourages pedagogies centered on communal learning and empathy
(Waghid & Smeyers, 2014). Though critiques and debates are ongoing about Ubuntu on
it romanticization and practicality, because critics argue that Ubuntu risks being
idealized and overlooking historical complexities (Matolino & Kwindingwi, 2013),
questions arise about its applicability in modern, urbanized societies (Eze, 2008), it
champions ethical standards that are good for society.

Regarding their contrasts and integration (Western Knowledge Systems and
African Indigenous Knowledge Systems), it has been observed that, based on
Epistemology, Western Knowledge Systems prioritizes individualism and objectivity;
and African Indigenous Knowledge Systems centers on relationality and communal
ethics (Janz, 2021). Then, regarding methodology, Western Knowledge Systems (WKS)
uses controlled experiments; African Indigenous Knowledge Systems (AIKS) relies on
experiential, context-specific practices (Warren, 1991). On integration, scholars advocate
"cognitive justice" by valuing African Indigenous Knowledge Systems (AIKS) in
addressing climate change, health, and education (Visvanathan, 2009). While Western
Knowledge Systems often prioritize individualism and specialization, African
Indigenous Knowledge Systems emphasize communal well-being and holistic problem-
solving. Scholars always advocate for integrating African Indigenous Knowledge
Systems into global frameworks to address issues like climate change and health
disparities (Harding, 1998; Odora Hoppers, 2002).

One of the components of African Knowledge Systems is Oral Traditions because
storytelling, proverbs, and songs preserve history, ethics, and cultural values, fostering
collective memory (wa Thiong'o, 1986). Ubuntu Philosophy is an essential component of
African Knowledge Systems, which emphasizes interconnectedness and communal well-
being, encapsulated in the maxim "I am because we are" (Ramose, 1999). It is embedded in
indigenous practices, as sustainable agriculture, traditional medicine, and conflict
resolution methods reflect deep ecological knowledge (Odora Hoppers, 2002). Though
colonialism marginalized African Knowledge Systems, privileging Western
epistemologies, it has been observed that some postcolonial scholars advocate reclaiming
these systems to address contemporary challenges (Hountondji, 1996; Dei, 2014). African
Knowledge Systems have contemporary relevance because efforts to integrate AKS into

European Journal of Social Sciences Studies - Volume 12 | Issue 5 | 2026 41


http://oapub.org/soc/index.php/EJSSS/index

Obasi Samuel Ugochukwu, Agama Christian Sunday, Isife Liberatus Ebelechukwu, Ogbunkwu Anacletus
THE NEXUS BETWEEN WESTERN AND AFRICAN INDIGENOUS
KNOWLEDGE SYSTEMS: FEYERABENDIAN PERSPECTIVE

education and policy highlight their role in sustainable development and cultural
preservation (UNESCO, 2003).

2.4 Marginalization of African Indigenous Knowledge Systems Under Colonialism
Paul Feyerabend'’s critique of scientific hegemony, articulated in Against Method (1975),
challenges the idea of Western science as a universally superior epistemology. He
advocated for epistemological pluralism, which is the idea that knowledge systems
coexist without hierarchy, thereby providing a framework to analyze the marginalization
of African Indigenous Knowledge Systems (IKS) under colonial rule. Colonialism,
coupled with epistemic hegemony, positioned Western science as a tool of cultural
erasure, which systematically and wrongly devalues African ways of knowing.
Feyerabend (1975) rejected the idea of a singular scientific method and argues that science
is one tradition among many, shaped by cultural and historical contexts. He critiqued the
“tyranny” of science, which dismisses alternative epistemologies as inferior which is an
unverified assumption and wrong. Colonial practices unjustly imposed Western science
as the sole arbiter of truth, marginalizing African IKS through education, governance,
and religion.

Scholars like Ngtigi wa Thiong'o (1986) noted how colonial education replaced
indigenous languages and narratives with European frameworks, framing African
epistemologies as “primitive.” Similarly, for Mudimbe (1988), colonial ethnography and
administration reinvented Africa as a “tabula rasa,” erasing pre-existing knowledge.
Western science justified this erasure through pseudoscientific racism, such as Social
Darwinism, which positioned Africans as biologically inferior (Sibeud, 2004).

Furthermore, in the area of Agriculture and Medicine for instance, colonial
agricultural policies replaced sustainable African practices with monocropping, which
led to ecological degradation. According to Shizha (2013), traditional agroecological
knowledge, such as intercropping and terracing, was dismissed as “unscientific,” despite
its efficacy. Then, in Medicine, Western biomedicine equally marginalized African
healing systems, labeling them “witchcraft.” Santos (2014) describes this notion and
assertion as “epistemicide”, which is the systematic destruction of subaltern knowledge.
For Harding (2011), traditional healers were criminalized, while their pharmacopeia was
often appropriated without acknowledgment. Apparently, these negative views about
African knowledge systems are unfounded. This is why Feyerabend’s pluralism
advocates for the coexistence of knowledge systems because each has something positive
to contribute towards the overall well-being of man. Odora Hoppers (2002) applies this
to postcolonial Africa, urging the integration of Indigenous Knowledge Systems into
education and policy to redress historical injustices, which aligns with Feyerabend’s view
that “no single tradition should dominate” (1975). Under colonialism, Western science
functioned as a tool of cultural erasure, delegitimizing African IKS through epistemic
hegemony. Feyerabend’s philosophy challenges this hierarchy, advocating for a
pluralistic epistemology that recognizes the value of indigenous knowledge for positive
global change. To effectively decolonize knowledge requires centering African
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Indigenous Knowledge Systems, not as relics, but as dynamic systems contributing to
global understanding.

2.5 Western Knowledge Systems vs. African Indigenous Knowledge Systems

As earlier stated, Paul Feyerabend’s Against Method (1975) dismantles the myth of
Western science as a universal, objective, and superior epistemology, and his critique of
scientific hegemony provides a lens to contrast Western empiricism and African
Indigenous Knowledge Systems (IKS), particularly in their approaches to understanding
and interacting with the world. Looking at Western Empiricism in relation to African
Holistic Knowledge, it is evident that Western Empiricism highly values reductionism
and objectivism. It prioritizes quantifiable data, controlled experimentation, and linear
causality (Harding, 2011). It equally assumes that scientific truths are context-
independent and applicable globally (Feyerabend, 1975) and positions itself as the sole
legitimate knowledge system, dismissing alternatives as “superstition” (Santos, 2014).
Whereas African Indigenous Knowledge Systems are holistic and relational, it integrates
ecological, spiritual, and social dimensions. Knowledge is communal, experiential, and
context-specific (Odora Hoppers, 2002). It views humans as part of a symbiotic network
with nature, emphasizing balance and reciprocity (Shizha, 2013) and also makes use of
oral and practical methodologies, as some values are transmitted through storytelling,
rituals, and hands-on practice rather than written texts (Mawere, 2014).

Feyerabend (1975) argues that Western science’s dominance is not due to inherent
superiority but historical power dynamics. He therefore advocates for “epistemological
anarchism,” where multiple knowledge systems coexist. African Indigenous Knowledge
Systems, with their emphasis on adaptability and sustainability, exemplify such an
alternative tradition unjustly marginalized by colonial epistemicide (Santos, 2014).

As observed, in Agroecology, Western Knowledge Systems make use of
Monoculture (Empiricism in Practice), and the philosophical basis is rooted in Cartesian
dualism (humans vs. nature) and industrial efficiency. This leads to ecological harm like
soil depletion, biodiversity loss, and pesticide dependency (Altieri, 2002). It equally leads
to economic exploitation, as colonial cash-crop systems (e.g., cotton in Sudan) displaced
subsistence farming, destabilizing local economies (Davis, 2001). For instance, the Green
Revolution in Africa promoted monocropping of maize, leading to long-term soil
degradation (Shiva, 2016).

Indigenous Agroforestry encompasses holistic knowledge in practice, and its
philosophical basis systematically mimics natural ecosystems, integrating crops, trees,
and livestock, leading to sustainability. Techniques like Chitemene (Zambia) and
Faidherbia albida intercropping (Sahel) enhance soil fertility and water retention (Leach
& Fairhead, 2000) and diversified yields buffer against climate shocks (Altieri, 2002). For
instance, the Nguni cattle system in Southern Africa combines grazing patterns with
seasonal migration, preserving grassland biodiversity (Muchenje et al., 2008). Through a
Feyerabendian lens, monoculture reflects Western science’s “tyranny of method”
(Feyerabend, 1975, p. 23), imposing a singular framework despite ecological
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consequences. Agroforestry, conversely, embodies Feyerabend’s pluralism, blending
empirical observation with cultural wisdom, while colonial dismissal of such systems as
“primitive” exemplifies epistemic hegemony (Mudimbe, 1988). Feyerabend’s philosophy
unveils the fallacy of Western empiricism’s universalism and underscores the value of
African Indigenous Knowledge Systems as having something to offer. Equally,
Agroecology clearly illustrates how holistic knowledge systems achieve sustainability
where reductionist models fail. Therefore, decolonizing knowledge requires rejecting
hierarchy and embracing pluralism, as Feyerabend urged: “Anything goes” when it fosters
human and ecological flourishing (1975). This analysis unequivocally affirms
Feyerabend’s call for epistemological diversity, urging recognition of African Indigenous
Knowledge Systems as equally valid and vital for addressing global ecological crises.

2.6 The Nexus in Practice: Integrating African Indigenous Knowledge Systems and
Western Science

Drawing on Paul Feyerabend’s epistemological pluralism, which rejects the hegemony of
Western science and advocates for the coexistence of diverse knowledge traditions
(Feyerabend, 1975), this analysis explores practical integrations of African Indigenous
Knowledge Systems (IKS) and Western science. Case studies on traditional medicine and
climate adaptation illustrate how blending these systems can address complex challenges
while countering colonial epistemicide (Santos, 2014). African traditional medicine
(ATM) encompasses holistic practices, including herbal remedies, spiritual healing, and
preventive care, rooted in communal and ecological relationships (Bodeker &
Kronenberg, 2002). Though colonialism dismissed African Traditional Medicine as
“superstition” and privileged Western biomedicine, postcolonial efforts seek equitable
integration.

Through the Feyerabendian lens, he critiques the “tyranny” of Western science,
arguing that knowledge systems should compete and collaborate freely (Feyerabend,
1975). Biomedical dominance marginalizes ATM’s efficacy, such as the use of Artemisia
afra (African wormwood) for malaria, validated by modern pharmacology (Street &
Zerai, 2022). Regarding the practical integration of African Traditional Medicine, South
Africa’s Traditional Health Practitioners Act (2007) legally recognizes traditional healers,
enabling collaboration with biomedical practitioners (WHO, 2013). Even Ghana’s Centre
for Plant Medicine Research validates herbal treatments like “Cryptolepis sanguinolenta”
for malaria, bridging IKS and clinical trials (Agyare et al., 2014). This integration has some
challenges, such as epistemic asymmetry wherein biomedical frameworks often co-opt
African Traditional Medicine without crediting indigenous knowledge (Hountondji,
2002). Also, there are regulatory barriers wherein strict clinical trial protocols marginalize
ATM'’s contextual and spiritual dimensions (Langwick, 2011).

Regarding climate adaptation strategies, African Indigenous Knowledge Systems
offer time-tested strategies for climate resilience, such as agroforestry, seasonal
forecasting, and water conservation. Though colonial land-use policies disrupted these
methods and practices, participatory approaches now blend Indigenous Knowledge
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Systems with Western climatology. Here, Feyerabend’s “anything goes” (1975) supports
hybrid knowledge systems. For instance, Maasai pastoralists” drought predictions, based
on animal behavior and plant phenology, complement satellite weather data (Ojwang et
al., 2017).

About practical integration of Kenya’s Indigenous Weather Forecasting, Maasai
elders collaborate with meteorologists to refine drought early-warning systems (Ayal et
al.,, 2021). Also, Niger’s Farmer-Managed Natural Regeneration (FMNR) combines
traditional agroforestry with Western agroecology to reverse desertification, increasing
crop yields by 500% in some regions (Sendzimir et al., 2011). There are some challenges,
such as power imbalances, as Western scientists often tokenize indigenous contributions
rather than sharing decision-making (Ajani et al., 2013).

Also, in data colonialism, satellite models may override localized Indigenous
Knowledge Systems, perpetuating epistemic injustice (Leach & Scoones, 2015). It is
apparent that Feyerabend’s pluralism dismantles hierarchies between Western science
and African Indigenous Knowledge Systems, advocating for essential symmetrical
integration that respects both traditions. Successful case studies in medicine and climate
adaptation vividly demonstrate that epistemic diversity fosters resilience and innovation.
As Santos (2014) warns, epistemicide erases alternatives vital for global survival;
decolonizing knowledge requires centering IKS as equal partners. Feyerabend’s
philosophy urges us to move beyond “either/or” frameworks and embrace the creative
potential of integrating African IKS and Western science, as such collaborations counter
colonial legacies of erasure and offer crucial pathways to holistic, sustainable solutions.

2.7 Challenges to Epistemic Pluralism

Epistemic pluralism, as championed by Paul Feyerabend (1975), advocates for the
coexistence of diverse knowledge systems, but institutional structures and ethical
dilemmas rooted in colonial legacies and capitalist frameworks continue to undermine
this lofty ideal. There are many institutional barriers to epistemic pluralism, as Western
academia remains a bastion of epistemic hegemony, privileging Eurocentric
methodologies while marginalizing Indigenous Knowledge Systems (IKS). This is
evident in curriculum design as universities rarely integrate African IKS into core
disciplines, relegating them to “ethnoscience” or anthropology courses (Odora Hoppers,
2002). In peer review and funding, it is discovered that any research grounded in
Indigenous Knowledge Systems faces dismissal for lacking “rigor” by Eurocentric
standards. For instance, oral histories or community-based participatory research are
often excluded from high-impact journals (Smith, 2012). Even South African universities
struggle to decolonize curricula despite policy reforms like “Fees Must Fall” as
institutional inertia preserves Western paradigms (Heleta, 2016).

Additionally, based on policy, there exists legal and regulatory marginalization
because governments and international bodies frequently codify Western scientific
norms, excluding Indigenous Knowledge Systems from decision-making. In the area of
Agriculture for instance, the World Bank’s structural adjustment programs (1980s—90s)
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promoted monoculture farming, criminalizing Indigenous practices like seed-saving
(Shiva, 2016). Regarding health policy, WHO's strict biomedical protocols sideline
traditional healers, even in regions where 80% of populations rely on them (WHO, 2013).
And in Intellectual Property Laws, Western patent systems enable biopiracy, such as the
San people’s Hoodia plant being patented for weight loss without consent (Wynberg &
Chemells, 2009).

However, Feyerabend (1975) argued that institutionalized science operates as a
“dogma," suppressing alternatives through "education, propaganda, and force." Apparently,
academia and policy, as colonial institutions, perpetuate this erroneous dogma. This
gives rise to the analysis of ethical dilemmas in knowledge commodification, wherein the
extraction and commodification of Indigenous knowledge for profit raise critical ethical
concerns. On biopiracy and exploitation, for instance, pharmaceutical companies profit
from medicinal plants like Pelargonium sidoides (used in Umckaloabo cough syrup),
patented without compensating South African communities (Neimark, 2012), and
indigenous knowledge is decontextualized, stripped of spiritual and communal
significance, and repackaged as “innovations” (Corntassel, 2012). Furthermore, Western
institutions extract Indigenous ecological knowledge to enhance predictive models but
rarely involve communities in governance (Radcliffe, 2017), and machine learning
algorithms trained on Indigenous data rarely benefit source communities, exacerbating
epistemic injustice (Birhane, 2020).

On ethical grounds, Santos (2014) calls for “cognitive justice” to halt epistemicide,
while Tuhiwai Smith (2012) emphasizes Indigenous sovereignty over knowledge. As
observed, neoliberal capitalism greatly prioritizes profit over reciprocity. Feyerabend’s
pluralism therefore remains aspirational without dismantling institutional barriers and
clearly addressing commodification ethics. The idea of decolonizing academia requires
centering Indigenous Knowledge Systems both in curricula and funding. Policies must
recognize Indigenous data sovereignty, as seen in the Nagoya Protocol’s access-benefit-
sharing principles (UN, 2010). Obviously, epistemic justice demands the redistribution of
power and not just knowledge to marginalized systems. Overcoming epistemic
hegemony requires a thorough transformation of institutions and economic systems. As
Feyerabend (1975) declared, “The only principle that does not inhibit progress is: anything
goes,” a call to dismantle barriers stiffening knowledge diversity.

2.8 Opportunities for Symbiosis Between Western and African Indigenous Knowledge
Systems

The integration of Western Knowledge Systems (WKS) and African Indigenous
Knowledge Systems (IKS) offers strong transformative potential for sustainable
development, cultural preservation, and positive innovation in all realms. Guided by
Feyerabend’s democratic relativism, which advocates for the coexistence of
epistemologies in a pluralistic framework and supported by policy frameworks like the
African Union’s Agenda 2063, this brief analysis explores more positive pathways for
equitable collaboration.
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There are various policy frameworks that enable better symbiosis. For instance,
the AU Agenda 2063, which is Africa’s strategic blueprint for socio-economic
transformation, explicitly recognizes the value of indigenous knowledge in achieving
sustainable development. Some of the key pillars include “Aspiration 5” which
emphasizes cultural identity, heritage, and ethics, calling for the revitalization of
Indigenous Knowledge Systems in education, science, and technology (African Union -
AU, 2015). Secondly, sustainable agriculture promotes agroecological practices that blend
traditional techniques (e.g., intercropping, seed-saving) with modern science to enhance
food security (AU, 2015). Thirdly, health systems advocate for integrating traditional
medicine into national healthcare, as seen in South Africa’s Traditional Health
Practitioners Act (2007), which legitimizes collaboration between biomedical and
indigenous healers (World Health Organization [WHO, 2013]).

Additionally, the Nagoya Protocol is an international agreement that ensures
equitable benefit-sharing from genetic resources and protects indigenous knowledge
from biopiracy. For instance, the San people’s “Hoodia” plant, traditionally used for
hunger suppression, is now governed by access agreements that prioritize community
consent and compensation (Wynberg & Chemells, 2009). Anchoring Feyerabend’s
democratic relativism as a guide, his philosophy rejects epistemic hierarchy, arguing that
knowledge systems should coexist democratically. His concept of “democratic
relativism” (Feyerabend, 1978) posits that no single epistemology is supreme. The
implication is that Western science and Indigenous Knowledge Systems should interact
as equals, fostering innovation through dialogue, and there should be contextual
flexibility so that solutions must adapt to local needs, blending empirical rigor with
cultural wisdom. For instance, in Ghana, the Centre for Plant Medicine Research
validates herbal remedies like Cryptolepis sanguinolenta for malaria, merging clinical
trials with traditional pharmacopeia (Agyare et al., 2014).

There are some other opportunities for symbiosis in practice, such as in
agroecology. In indigenous agroforestry with precision agriculture, Niger's Farmer-
Managed Natural Regeneration (FMNR) combines traditional tree management with
satellite data to combat desertification, increasing crop yields by 500% (Sendzimir et al.,
2011). For policy support, the AU’s Comprehensive Africa Agriculture Development
Programme (CAADP) funds projects integrating IKS into climate-smart agriculture (AU,
2015). For healthcare integration, in South Africa, traditional healers collaborate with
biomedical practitioners to address HIV/AIDS, using culturally resonant communication
to improve treatment adherence (Street & Zerai, 2022). The WHO's Traditional Medicine
Strategy (2013) advocates for evidence-based integration while respecting IKS’s holistic
ethos.

Finally, for climate adaptation, in Kenya, Maasai pastoralists” drought predictions,
based on animal behavior and ecological cues, are combined with meteorological models
to refine early-warning systems (Ayal et al., 2021). Feyerabend’s democratic relativism
and policies like Agenda 2063 provide an apparent roadmap for symbiosis. By
dismantling epistemic hierarchies and institutionalizing reciprocity, Africa can easily
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harness the strengths of Western Knowledge Systems as well as Indigenous Knowledge
Systems. As Santos (2014) asserts, cognitive justice, which is the right of all knowledge
systems to flourish, is essential for global sustainability. The Symbiosis between WKS
and IKS is not merely possible but especially imperative for addressing Africa’s
developmental challenges, and by anchoring collaboration in democratic relativism and
robust policy frameworks, Africa can model a future where diverse epistemologies thrive
in mutual respect.

3. Conclusion

This article, through a Feyerabendian lens, systematically critiques the hegemony of
Western knowledge systems and their marginalization of African Indigenous
epistemologies. Feyerabend’s advocacy for epistemological pluralism through the
rejection of methodological monism underscores the vital urgency of epistemic diversity
as a corrective to colonial legacies that devalue non-Western ways of knowing. This
diversity is not merely theoretical but is vital for addressing interconnected global crises,
from ecological collapse to social inequity, which demand multifaceted solutions deeply
rooted in pluralistic worldviews for global epistemic.

A decolonial call to action therefore demands institutional reforms such as
integrating Indigenous knowledge into education, research, and policy; validating oral
traditions and communal practices as legitimate epistemes; and fostering equitable
dialogue between knowledge systems. This important transformative shift requires
dismantling hierarchies that privilege Western science, centering African voices, and
recognizing knowledge as a communal and context-bound resource. Only by embracing
epistemic justice can there be easier cultivation of robust and inclusive societies where
diverse knowledge systems coexist, enriching humanity’s capacity for innovation,
resilience, and ethical stewardship for a better world. This is a sine qua non for the
avoidance of further erosion of Indigenous wisdom that may perpetuate global inequities
and imperil our collective future.
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